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ARCESILAUS' MIST OF UN-KNOWI G 

R UBÉ Soro RivERA* 

Aut sapit Archesilas, et prospicit ultiJ11a rerum, 

Aut si contem[p]nit, non sapit Archesilas 

( God frey ofWmchester 

[Godefridi Prioris Epigrammata, XXX. 

Exitus rerum inspiciendos ]). 1 

Resumen 

"Es" es el cora:=ón herido del Poema de Parménides. Su herida 
sangrante es la inevitable admisión del No-Ser, en/a alteridad de la 
diferencia ontológica (Heidegger), entre el Ser y lo Ente, en el juicio 
archi-verirativo implícito en la Verdad de la Senda de la diosa, a 
saber: [El Ser] "ES" [lo Ente]. Esa herida se dice en griego. "ta 
kairia". El Teeteto, el Sofista y el Pannénides, de Platón, subyacen 
en tal inte1pretación. 

Abstract 

Parmenides' Wounded Heart is reduced to be: ''esti", in Greek. 
lt's its Heart: Being, because it makes sense out of coupling any 
subjectwith any nominal predicate. At the same time. it bleeds the 
difference consisting in introducing Non-Being as higher harmonizing 
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stair11.'0y steps. maldng possible for Parmenides' Intelligence to 
insight the COI~ceptual multiplicity proper of the Understanding, 
through the unll)' connote to his individuality ss thinke1: In Greek 
"ta kairia" i rneant metaphorically by the article's azllhor to connot~ 
Parmenide 'Hea11 1f0und as the unavoidable .\'on-Being in terms 
of Nihil Privativum (Difference). This inte1pretation is based on 
Plato's Thaetetus, Sophist, and Pannenides. 

* * * 

According to Epiphanius ofSalamis (between 310/320-403 C.E.), 
Arcesilaus said that the truth is accessible to God alone, but no! to 
man (Panarion, 933 ), and Carneades was of the same opinion as 
Arcesilaus (Panarion, 9.34).1 Ofcourse, this doxography looks heavily 
influenced bychristian orthodoxy. Quintus Septimus Florens Tertullianus 
(c. 160-c. 225 C.E.) ha clearly stated in his Ad "Vationes (197 C.E.) 
that: <<ln like manner. Arce ilaus makes a threefold form ofthe divinity 
the Olympian, the Astral, the Titanian- sprung from Crelu and Terra; 
frorn which through Saturo and Ops carne Neptune, J upiter, and Orcus, 
and their entire progeny»3 (AequeArcesilaus rrinamformam diuinitatis 
inducit, 0/ympios, Astra, Titanios. de Cae/o el Terra; ex his. Saturno 
et Ope, Neptunum, louem et Orcum, et ceteram successionem [Q. S. 
Fl. Tertulliani Ad Nat., 2.2. 1 5]).4 Perhaps, Epiphanius would have 
interpreted thi testimony as a foreshadow ofCatholic Church dogma of 
Trinity.5 lt eems that Eusebius ofCaesarea' exegetical hermeneutics in 
his Praeparatio E l'angel ica ( \\'fitten in the early part ofthe fourth century 
C.E.) has been actively working inmany Fathers ofLhe Church in order 
to revindicate the univer alisrn ofChristian Religion, drav~ ing para11e1s 
\\ith Greek Philo opher · doctrines. 

In the Renais ance,Arcesilas becamenot only a forerunner ofGod's 
Fountain-Head oiTruth and Trinity, but also a symbol ofGod, the Father 
Himself What a such an irony llistory ofldea and Beliefs treasures for 
anyone o fu ! Giovannj Boccaccio coined <<Arche ilaos» asan enigmatic 
name for God-Head Himself Here it is: 
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OLYMPIA 

HIGH, on a grassy mound in glory sits 
Arcesilas, shepherding flocks and worlds. 
But. verily, would'st thou His aspect know. 
It were in vain; the mind this cannot grasp. 
All Ji fe is He, too fair, wholly serene; 
And in His bosom rests a Lamb, milk-white. 
Sweet Sustenance for folk, whereby we live; 
Thence comes our weal and life to those re-bom. 6 

(OLYMPIA). 

200 Hac in gramineo summo sedet aggere grandis 
Archesilas, servatque greges et temperat orbes: 
cuius erun1 si forte velís describere vuJlus, 
in cassum facies: ne{}Ueunt comprendere mentes 
Est alacer pulcherque nimis totusque serenus. 

205 huius et m gremio iacet agnus candidus, ex quo 
silvicolis gratus cibus est, et \ escimur illo~ 
inde salus venit nobis et vita renatis 
[Bucolicwn carmen, XIV: «Olimpia»]. 
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It will suffice for us to quote a couple o f authors commenting those 
Boccaccio' verses. Vladirruro Zabuglrin says: <<Non comune in vece e ció 
che Olin1pia-Vio lante dice in seguito. ArchesiJao, Dio Padre, siede in 
trono; la Sua belleza e inesprirnibile: e grande, bello, tutto seremo>>.7 As 
for M. J. Me Gann, we can glean from hin1 the same allegorical harvest: 

Elsewhere in the poem (line 201) God the Father is referred 
toas Archesilas, but most remarkable of all is the na me given 
to Christ in the refrain which runs through this speech: Vh·imus 
erernum meriTis et numine Codri. The self-sacrificing pagan 
king of Athens has become Christ the saviour. Something of 
that Christian reinterpretation ofthe name and death ofCodrus 
can be read in Marullus 's address to his Greek contemporaries. 
Calling them Codri progenies is a subtle acknowledgement 
that in spite of the pagan dress in which the hymn is clothed, 
those whom it address are Christians. 11 
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David R. Slavitt grantsus thehenneneutical keyto track downtbe 
particular fount ofinspiration to those allegorical ver es: <<You will haVe 
already concluded that Archesilas is God~ but may be happy to kno\v that 
the word in Greek means «ruler>»>.9 Having transcribed the greek «K>> 
(kappa) as the Jatin equivaJentto theGreek <<X>> (klzi), ie.: <<CH» Boccaccio 

1 

has read <<APXE» (Beginning,Foundation, Rule), instead of «APKE» 
' from <<ARKEIN», to assist to be of assistance. According to the byzantine 

commentator ofHmner's two majar epic poems, namely, Eustathius of 
Thessalonica, <<Arkesilaos» is said of «the one who brings assistance to 
folks», since the coming auxiliumisnear, and because ofthe proportion of 
the two words, being the iota between them» (264, 30).10 Having mainly 
oppossed to Stocis1n, Arcesilaus could have quoted Hem1ias' last rnessage 
to Aristotle saying: «TeZ! m y friends and compan;ons thatl hove done 
nothing weak or un~'OJ1hy of philosophy». 

Paradoxically enough, Francesco Petrarca evokes the Middle 
Acaden1y scepticism as we can be leamed ofby means ofthese verses 
oflúm: 

The aged Hippias, wjho dare to say: 
<<1 k:now all things; and tben, certain of naught, 
Archesi laus, doubtful of everything». 

(Vidd'lppia il vecchiarel, che gia fu oso, 
Dir 'io so tutto, e poi di nulla certo 
Ma d'ogni cosa Archesilao dubbioso [Le rime, Til . 79-80]). 

Hippias, an examplarysopbist, andArcbesilaos, the seventh director 
ofthe Academy, do constitute, botb ofthe~ an O~\)'moron. 11 This one is 
a retnembrance of sorne coincidentia oppos;torum. As icho las of 
Cusa 's God-Head. Etemity and Time are a couple of e.xtrernes reconciled 
by the Triumph of Arkesilaos 'Kairós 12

: «Trionfo del Tempo». 13 

In another Petrarca r S writing, Arcesilas, philosophy has been 
summarized according to Cicero 's ultimate epitome14, namely: Arcesilas' 
philosophy has been more radical than Socrates' irony: 
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Socrates ait: «Hoc unum scio, quod nich11 scio». Quam 
bumillimam ignorantiae professionem ceu nimis audacem 
reprehendit Archesilas, ne id unmn sciri asserens. nichil sciri. 
En gloriosa philosophia, que vel ignorantiam profitetur, veJ 
ignorantiae saltem notitiam interdicit! Circulatio anceps! Ludus 
inextricabi lis!» (De suis ipsius et multorum ignoran tia, 
Vl.l48 [Socrates says: <<lknowonetlring: that I knownothing». 
Arcesilaus criticizes this bumble adm ission of ignorance as 
too bold, and says that we cannot even l01ow that we know 
nothing. What a glorious philosophy! It either confesses its 
own ignorance or forbids us to k:now our ignorance. O vicious 
circle! O inextricable r1ddle! { On His Own Jgnorance 
6.148} ]). 15 
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Socrates' dictum de docta ignoran tia saying: «Hoc unum scio. quod 
nihilscio», is meant to be interpretedin twofoldinterrelating ways: Firstly. 
As a conscious and deliberated dissimulation ofignorance. AsAristotles 
said ofPlato's Teacher: <<Mock-modestpeople who understatethings, 
seem more attractive in character; for they are thought to speak not for 
gain but to avoid parad e; and here too it is qualities which bring reputation 
that they disclaim, as Socrates used to do» (Nic. Eth., 4. 7 .23-25). 16 

Secondly: What Socrates seriously doesn't indeed know by means of 
the Lógos is what could be our soteriological and escatological condition 
and destiny. For this crucial and vital issue, Socrates always appeals to 
reasonable beliefs in sorne Greek Myths on post-mortem human 
existences (Plato'sApologyofSocrates lastplea). WhatArcesilaus really 
did ultimately, having discarted the socratic dissimulation, was substituiting 
it with the disputatio utramque partem, and he also embraced Socrates' 
final statement as his own theologicaland philosoprucal conviction, namely: 
«Now the hour to part has come. I go to die, yo u go to live. Which ofus 
goes to the better lot is k:nov.n tono one, except the god>> ( 42). 17 What 
Greek God? Zeus? Apollo? Hermes? Hades? Or Xenophanes' God? 
Anaxagoras God? Socrates' tó daimónion? Most probably, nota Greek 
folk's God, but a Philosophical God-Head. A Coincidentia Oppositorum 
jn rebus, whose cognote counterpart is a Docta 1 gnorantia in mentibus. 
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As J. Hankin says: <<Cameades andArchesilas as Ficino correct]y 
under tand, had scepticorum more seen Plato as a philosopher \Vho 
as erted nothing dog1natically>>.18 In Micha e) J. B. Allen 's translation the 
aforementioned line read as follows: 

But the four academies older than those [ of Plotinus and 
Proclus] differed from them wbile agreeing among themselves 
in supposing the \\-Titings of Plato entirely poetic. But they 
mutual1y disagreed in that Cameades was of the opinion that 
Plato, in the manner ofthe Skeptics, bad thought and treated 
of aH things as being doubtful, and had not cometo any decision 
on any issue· whereas Archesilas supposed that Plato held 
nothing for certain but onlywhat was verisimilar or probable.19 

(Academmiae vero quatuor iis antiquiores in hoc ab iis 
discrepabant inter se congruentes quod scripta Platonis omnino 
poetica esse arbitrabantur. Sed inter se differebant. quod 
Carneades Platonem et putavisse et tractavisse omnia 
opinabatur Scepticorum more velut ambigua, neque ullum in 
rebus ullis habuisse delectum. Archesilas autem certum quidem 
nihil habuisse Platonem, verisim:iletamen aliquid et probabile).:u 

Neces arily scepticism is not at variance with theism· in the History 
ofGreek Philosophy, there has been varieties ofscepticism trends. For 
instance, the cynic Theodorus ofCirenewas so a radical atheist, that he 
gained the nickname «TheAtheist», and he was put to death (Athenaeus: 
The Deipnosophists, 13.92.611 ). But according to Numenius o f Apamea, 
sorne Theodorus' disciples were opposed to Arcesilaus. :u We nught guess 
that one point of disagreement with him \VOuld ha ve been his platonic 
theism. In addition Lucían ofSamosata composed a Lije of Demonax, 
in \vhich he talks about a cynic who e1nphasized his philosophical principles 
by wearing a bear ' k in and he insisted on not to be addres ed by bis 
o'vn na me, Honoratus, but as Arcesilaus ( «Bear>> [ 19]). 22 Two cyrúc 
extreme : Theodorus and ome ofhis disciple opposed to Arce ilaus~ 
Honoratu a V\'Ould-be admirer ofArcesilau . 
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There is no blatant contradiction benveen Arce ilas's neo-socratic 
trend to Plato 's Writings with either irony-mayeutics or aporetic
diaJectic :1, and, therefore, not even for instance to Proclus Platonic 
Theology\ beca use, - as Epiphanius has recorded for us- , Arcesilaus 
said that the truth is accessible to God alone, but not to man, and 
Carneades 1vas of the same opinion as Arcesi/aus. Mankind s 
inheritance con i ts on searching for Truth through the plausible 
yerisimilitude (tó eulogon; tó pithanon ), and this one always implies 
Truth essence and existance. We may epitomate the bottomle s abyss 
for the ultimate Epokhé as, - in S. T. Coleridge's paraphrasis ofCicero' 
defmition- , a «willing suspension of al! disbelief» (Biographia 

Literaria, chapter XIV). 
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NOTES 

' Tbomas WRlGHI: Biographia Britannica Literaria,· or BiographyojLiter01-y Characters 

of Great Brítain and lreland, arranged in chronologica! arder. Anglo-Norman Period. 

London, John W. Parker. West Strand, l846, p. 35. Cf. Anlgo-Latin Satirical Poets and 

Epigrammatists of the Twelfth Centwy. Volum 2: The Minor Anglo-Latin Satirists and 
Epigrammatisrs. Ed. by Thornas Wright Cambridge Library CoUection, 2012, p. 108. 

2 The Panarion of Epiphaniu.s of Sala mis: Books JI and 111 (Sects 4 7-80, De Fide). 

trans. by Frank Williams, Leiden; New York; Koln: E. J. Brill, 1994, p. 649. <<According to 
Epiphanius -not the most trustworthy wirness- Arcesilaus said that «truth is accessible 
only to god and not to man». Does this reflect a tradition that Arcesilaus said something 
analogous to Socrates' disparaging contrast in the Apology (23b) between the worthlessness 
ofhuman wisdom and the wisdom ofgod?>> (AA Long: Socrates in HellenisticPhilosophy, 

in Stoic Studies, Cambridge University Press, 1996. p. 14 ). 

3 Ante-Nicene rathers. Christian Librmy. Translations of the Writings of the Fathers 

down lo A.D. 325. Ed. by AJexander Roberts and James Donaldson. Vol XI: The Wrilings of 

Tertullian, Edinburgh: T. & T. Clark, 38, George Steet, 1869, vol. l , p. 467. 

4 Qvinti Septimi Florentis Tertvlliani Opera, Tvmholti Typographi Brepols Editores 
Pontificii, 1954, p. 43. 

' «Debuit ergo Arcesilas. Arcesilas, teste Mela, nihil affinnatis Academire antistes. ita 
omnem rerurn scientíam ex hominibus sustulit, ut eam soli Deo reliquerit; ut Epiphanius de 
eo scribit tom. IT. lib. m, de Hreresibus. BetuleiuS>> (Lucii Ccecilii Firmiani Lactantii Opera 
omnia. Patrología Larina, voL 6, p. 359, n.). 

6 Boccacio's Olympia, trans. by J. GoLL~cz, at the Florence Press, London, 1913, p. 
35. In another poem ofBoccaccio, we can read the following verses: 

LYCIDAS 

1 5 1 

1-, =>-

153 

154 

155 

Doryle. ne facias; nequicquam tangere Olympum 

jam precibus posses aut írrevocabile fatum. 

Actum est de me deque illis quos justus in Orcum 

ArchesiJas misit quondam. Nunc desine quorsum 

contendo veniam et reliquos tibi cannine signem 

(Bucolica Cartnina, <Nallis Opaca)> [http://carmina-latina.com/cariboost_ files/ 
BOCC_BUC_TWD.txt {Tuesday, April 8, 2014}]). 

7 L 'olrrerromba classico medievo/e dantesco nel Rinascimento. Parte prima. Italia. 
seco/i XIV e XV, Uoiversity of M ichigan Library, 1922, p. 59. 
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8 Reading Hotace in the Quanrocento: The Hymn co Mars of }v:fichael Maru/lus, in 
Homage to Horace. A Bimillanary Celebration, ed. by S. J. Harrison. Clarendon Press 
Oxford, 1995, p. 340. 

9 Giovanni BoccAccto: The Latin Eclogues, crans. by David R. Slavitt, The John 
Hopkins University Press, 201 O, p. 124. 

10 Jndex in Eustathi Commentarios in Homeri fliadem et Odysseam. Studio Matthei 
Devarii ad fidem exempli romani correctior editus. Hildesheim: Georg Olm s 
Verlagsbuchhandlung, 1960. p. 66. 

11 <<Ne Archesilao, ne de stoici il Padre 

Sin qui gli han tolto via del cuor la Nebbia. 

She penetrar non lascia, ove sia '1 Spirto 

Muotor di ció, che muove, rnastro e Guida, 

Pero van cie.chi e bassi, e solo al Sole 

Molti dricciar aJtari e a le Stelle» 

(Teofilo FOLENGo [1491-1544]: Caos del Triperuno [1527] {Chaos ofTriperuno} 

http://www.folengo.com/fotal%20Chaos%20J ulfl/o2022%2020 13.pdf_{19-02-2014], p. 
190): «Neither Archesilaos, nor the father ofStoics have up until oow taken the Fog away 
from tbe heart._ which does not allow [itself] to be penetrated, wherever the Spirit may be 
a mover of that wbich moves, master and Guide, however they go blind and lowly, and 
many raised altars only t o the Sun and to the stars» (http://www.folengo.com/ 
Totai%20Chaos%20July%2022%2020 l3.pdf [19-02-2014], p. 190). 

12 <<Post Ka1endas autem reperimus multis modis tempus dividí in aevum (aetemitatem), 
in tempus, in tempestatem, in annum. Aevum igitur est infmita quaedam corporurn (s. 
globorum) coelestium circuirus, sive ips:ius universi coeli perfecta c.irculatio, tempus autem 
in:finitus ex aevo progressus. Jtaque etiam Krónos (id est, Satumus) Urani (Le. Coeli) filius 
vocatur; tempus enim (khrónos) ex coeli motibus prodit: ut tempestas temporis species s~ 
neque ipsum tempus>> (Joannis Laurentii Phi/adelpheni Lydi De rnensibus, 3.11 [pp. 110-
111 ]). According to Evanghélos A Moutsopou1os: «Es suficiente señalar que la <<k.airicidad>> 
es el carácter ontológico (o epistemológico, según el caso) de un estado que resulta de la 
existencia de una diferencia de potencial entre anterioridad y posterioridad, reducida a un 
mínimum que se presenta como un optimum, como un instante privilegiado que expresa la 
anticipación de un dato posible actualizado en un presente vivido situado fuera del presente 
temporal, y en el cual el «kairós>.>. situado en la intersección de las categorías del pas-encore 

y del jamais-plus. es testimonio intencional>> (Finalidad y dimensiones «koíricas» de la 
estructura del ser (.in tbeAnuariofllosófico, vol23, no. 2, 1990, pp. 121-122). Moutsopoulos' 
conceit of Kairós' entanglements in Greek Philosophy History and in its subsidiaries in 
Westem Philosophy History, adds lifelike dynamism a.nd axiological values to the temporality 
dimension which has overcome and penneated our common sense by the triumph of tbe 
classical positive sciences and their tecbnologies. 
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n <<Note: Archesilaos (c. 315 BCE-c. 240), teacher at the Middle Platonic Academy, 
introduced a new phase in skeptic thought (see Universal Encyclopedia of Philosophers 
online, entcy by Zbigniew Panipuch); called "Archesilao dubbioso" by Petrarch. Trionfo 
del Tempo. cap 3» (http:1/wv..'W.folengo.coii1ITotal%20Chaos%20July%2022%2020 13.pdf 
[ 19-02-20 14). p. 190, ft. 40). 

14 <dtaque Arcesilas negabat esse quicquam quod sciri posset, ne illud quidem ipsum, 
quod Socrates sibi reliquisset: sic omnia Latere censebat in occulto: neque esse quicquam 
quod cerní aut intellegi posset: quibus decausis nihil oportere neque profiteri neque adfinnare 
quemquam neque adsensione approbare, cohibereque semper et ab omni lapsu continere 
temeritatem, quae tum esset insignis, curo aut faJsa aur incognita res approbaretur, neque 
hoc quicquam esse turpius quam cognitioni et perceptioni adsensionem approbationemque 
praecurrere>> (M Tullii Ciceronis Academicorum Posreriorum. Liber Primus, 12.45). 

15 Frclllcesco PrrRA.RcA: Jnvectives. Ed. & trans. by David Marsh. The 1 Tatti Renaissance 
Librai')', Harvard UniversÍt)' Press. 2003. vol. 11 , pp. 352-353. 

16 Aristotle: The Nicomachean Ethics, trans. by David Ross. Oxford Word's Classics, 
2009. p. 77. 

P Plato: Apology. trans. by G M. A Grube, in Readings in Ancienr Greek Philosophy: 
.from Thales ro Arisrotle. Indianapolis. Hackett Publishing Company, 2nd ecl: 2000. p. 130. 

18 Mm·silio Ficino on Reminiscenria and the Transmigrar ion of Souls. Rinascime111o 
[Tnternet]. 2006; 4 5:3 ·l 7 (http://dash .harvard .edu/bitstream/handle/ 1 /296122 71 
Hankins_MarsilioFicino.pdf?sequence=4; cf. http://scholar.harvard.edu/jameshankins/ 
pu blications/marsilio-ficino-rem iniscenria-and-transm igration-sou ls [21 March 2 O 14 ]). 

19 Marsilio FK.ll'o.O: Plaronic Theology. Books /.17/1-.. l(V]II, trans. by Michael J. B. AlJen 
and ed. by James Hankjns and \Villiam Bowen, The 1 Tatti Renaissance Library 23, 2006, 
vol. 6, 17-18, p. 45. 

zo Platonic Tlmology. Books .'A.Yll-A.'VIIJ, vol. 6. p. 44. 

z¡ <<Mnaseas at least. and Philomelus, and Timon, the Sceptics, call him a Scep1ic, as 
they were tbemsclves. because he aJso overthrew truth and falsehood and probability. 
Therefore. although on account of his Pyrrhonistic doctrines he might have been caiJed a 
Pyrrhonist. yet from respect for his lover he submitted to be still called an Academic. He 
was therefore a P}Trhonist, except in name: bm an Academic he was not. except in being so 
called. For 1 do not believe what Diocles of Crudos asserts in bis Diatribae so-entitled. that 
through fear ofthe followers ofTheodorus, and ofthe Sophist Bien, who used to assail the 
philosophers, aod shrank from no means of refuting them, Arcesilaus took precautions. in 
order to avoid trouble, by never appearing to suggest any dogma. but used to put forward 
the «suspense of judgement>> as a pro1ection, like tbe black juice \\-hic.h the cuttle-fishes 
throw out. This then 1 do not believe» ( 14.5 [Eusebius ofCaesarea: Praeparatio Evange/ica 
{Prepararían for rhe Gospel. Trans. by E. H. Gifford (1 903). Book 14} btrp:t 
www.tertullian.org/fathers/eusebius_pe_14_book14.htm] Friday, March 21, 2014). 
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22 <<Honoratus (RE 1 O). Second centucy A.D. This Cynic philosophized dressed in a 
bearskin (arktos). This is why Demonax (Lucian, Demonax 1 9) caJJed him Arcesilaus 
(Arkesilaos) rather than Honorarus. C( RE 8.2 ( 1913) col. 2276 (von Amim); PJR2H 195» 
(The Cynics. The Cynic ~\Jo,·ement in Antiquiry and lrs Legacy, ed. by Roben Bracht 
sranham, Marie-Odile Goulet-Cazé. Universit)r of California Press, 1996, p. 396). «19. Il 
y avait un philosophe cynique. qui était vétu d'une peau d'ours: Démonax ne voulait pas 
qu'on J'appelát Honoratus, ce qui était son vrai nom, mais Arctésilas>> (Lucien. XXXVU. 
Démonax [http://remacle.org/bloodwolf/philosophes/Lucien/demonax.htm { Friday, March 

21, 2014} ]). 

13 «So it must have come to seem necessary to Arcesilaus to take quite anotber rack if 
he was to maintain a raison d''etre for the Platonic school; and tbat tumcd out to be a radical 
change of direction. What Arcesilaus in fact did was to turn back to the Socratic, aporetic 
strand in the Platonic tradition, drawing primariJy on the early Socratic dialogues and. no 
doubt sucb a documcnt as the Theatetus, with a viewto developing a position ofscepticism, 
or withholding of assent to impressions (epoché). This involved a robust denial of the 
existence of any su eh impressions as the Stoics claimed to be «kataleptic», that is, such as 
would guarantee certaint)')> (John M. OILLON: Saving Plaro: Ficino on Platos Doctrine of 
rhe Soul 's Eremitv and Reincarnation in conteJ-1, p. 3. [r' bo:zza oil 25-9-2012 {https:/1 .. 
www.academia.edu/5414184/Fjcino_Saving_Plato} Friday, .March 21 2014]). 

::!4 According ro Moutsopoulos: «The work of art. thus, becomes a <d..airic» opportunity 
and, in its rum, a starting point for sucb an as.cem. This is valid not only for the visual arts 

but also for dramaturg)-. poetry in general and music as weU, in spite of Plato's reticence (in 
Rempublicam, L 50, 29-51, S K.roll)». Moutsopoulos summarizes stating that: <<Measure 
and kairos are essential criteria of successful imiration» (Artistic Mimesis according ro 

Proc/us, in his Philosophical Suggesrions, Academ) of Athens. Research Center on Greek 
Pbilosophy. 2013. p. 95). 
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