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O NE of the central themes of Sartre's Critique de la raison dialect
ique is the assumption of a distinctive form of reasoning which 

is uniquely suited for an understanding of individual and collective 
social action and objective socio-historical processes. In general, 
Sartre adopts Hegel's notion that there is a dialectical method which 
discovers the process by which categories of thought give r ise to each 
other and enable us to grasp the changeable and transient in the 
world of finite entities, the movements of which are dialectical in 
form. Although Sartre has nothing to say about the abstract process 
by which categories ostensibly "deduce" themselves in rational, 
dialectical sequence/ it is clear that he was influenced by at least 
one formulation of the sense of dialectics which Hegel presented in 
The Phenomenology of Mind. For, Hegel had, at one point, main
tained that 

This dialectic process which consciou~ness executes on itself 
-on its knowledge as well as its object- in the sense that out 
of it the new . .. object arises, is precisely what is termed 

• 2 expenence. 

1 G. W. F. HEGEL, Science of Logic, trans. W. H. ]OHNSTON and ,L G. 
STRUTHERS, London, 1929, 1, p. o5. 

2 G. W. F. HEGEL, The Phenomenology of Mirul, trans. J. B. BAILLIE, 

London, 1931, p. 142. 
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The "transformation of consciousness" which yields a "new object" 
is presumably not intended to refer to experience as it is ordinarily 
understood. However, despite the ambiguity of the term "expe· 
rience" in the context of Hegel's discussion, the concept of dialectic 
indicated does serve as a general representation of the use Sartre 
makes of the term in his Critique. What will primarily concern me 
here is (a) an attempt to understand what Sartre means by dialect· 
ical reason, (b) a critique of the notion that he has successfullv 
described a unique mode of reasoning distinct from any other and, 
finally, (e) an interpretation of Sartre's concept of social pheno
mena in relation to his account of dialectical social processes. 

How is dialectical reason possible? 

In emulation of the language of Kant, Sartre refers to the hypo
thetical possibility of dialectical reason in the sense that he is 
concerned to show the conditions for its possibility. Althou~h this 
"transcendental" inquiry is not pursued with the tenacity and ana
lytical power of Kant's transcendental deduction of the cate~ories of 
the understanding in the Kritik, sorne effort is made to show the 
justification for the concept of dialectical reason. Sartre concedes 
that analytical reason is appropriate to an understandin~ of natural 
and social phenomena and is, in fact, a stage in the dialectical under
standing of concrete social processes. But it is possible that there i,: 
a type of reason which surpasses every other form of reasoning and 
is specifically appropriate to a detailed apprehension of complex 
social and historical processes. For Sartre, the key to an understand
ing of the speculative exploration of the possibility of, or limits of, a 
dialectical form of reasoning is his assumption concerning the dia
lectical nature of experience itself. Basically, he argues that "dialect
ical consciousness is in fact consciousness of the dialectic" conceived 
of as a "movement" in objects and in human action. 

The development of a critica! dialectic which is opnosed to the 
dogmatic dialectic of official Marxism is deliberately initiated by 
Sartre in a paradoxical way. It is said that one can engage in a 
critiaue of dialectical reason only by means of dialectical reason 
itself. This involves "letting" dialectical reason found itself and 
develop itself as a free critique of itself and as a movement of his
tory and of consciousness itself. When trying to justify an anpeal to 
dialectical reason, however, Sartre soon drops this rather obscure 
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way of describing the emergence of the dialectical movement of 
consciousness. Indeed, he recognizes the basic circularity of the 
enterprize of establishing a transcendental justification of dialectical 
reason. In the final analysis, dialectical thought is reducible to a 
"lived," self-conscious dialectical experience which is intelligible, 
qua dialectical, on the assumption of the operative presence of dia
lectical reasoning in rational action. 

Sartre avers that consciousness in general involves a certain 
relation to the world which surrounds man. In agreement with critics 
of Engels' conception of a dialectics of nature (e. g., Lukács), Sartre 
maintains that if there is a form of dialectical reasoning, it applies 
solely to the social and historical world. Such a mode of reasonin~ 
( if, as Sartre reitera tes, it exists) would reveal itself and found 
itseH in and through the concrete action of men who are situated in 
a certain society at a certain stage of development.3 This notion is 
closely associated with Sartre's sympathy with a slightly modified 
form of historical materialism. As a social agent, as a being canable 
of modifying his environment, man-as Sartre puts it-makes him
self into an obiect, an étre matérial who finds himself subject to a 
host of material processes which act upon him. If there is a "law" 
governing materio-historical change, it must encompass a pervasive 
dialectic. 

The question that underlies Sartre's search for a form of dia
lectical reason is, under what conditions is a dialectic able to be 
founded? In a sense, he has anticipated the answer to this question 
insofar as he agrees with the sociologist Georges Gurvitch that a 
hyperempirical method of analyzing social structures or social pro
cesses will disclose the dialectical form of man's complex socio
historical experiences or relationships. In Gurvitch's sociological 
theory, the tracing of empirical relations in a society reveals the 
interpenetrations,. reciproca! relations, tensions and interactions in 
microsociological phenomena. Sartre adopts a version of Gurvitch's 
sociological orientation insofar as he proceeds from an analysis of 
man 's practica! experiences in their most common form ( i. e., work) 
to the assumption of a mode of dialectical reasoning which renders 
the dialectical form of that experience intelligible to ns. Sartre 
assumes that it is possible to establish the heuristic value of the 
concept of dialectical reason. He will base his defense of the idea 
of dialectical reason upon "apodictic experience." 

3 J. P. SARTRE, Critique de la raison dialectique, Paris, 1960, 1, p. 129. 
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In Sartre's view, dialectical processes can be understood "from 
within," from a subjective perspective which has an obiective pole in 
the world. In general, he adopts the principie that the fieid compris
ing the socio-historical world invoives the interaction of the subjec-· 
tive and the objective. One does not seek to discover a diaiectic in 
experience on the basis of a priori principies, but, rather, on the basis 
of lived-experience itself. We recognize here Sartre's typical ap
proach to a philosophical issue. That is, his emphasis upon the 
"how" of concrete, individual experience which Ieads to the dis
closure of transindividual structures of human experiences as such. 
One could say that, for Sartre, the theoretical elucidation of the 
concrete is wade possible by virtue of an in-depth analysis of the 
structure of the concrete as it appears to consciousness. 

In order to indicate what dialectical reason is not, an attempt is 
made to distinguish the linear development of analytical thought 
froTYJ the cvclical, paradoxical form of dialectical reasoning. Analv
tical reason, it is said, is clearly appropriate to domains in which 
there are external relations. Analvsis involves the breaking clown of a 
~ornnlex whole into the simple elemcnts out of which it is ostensiblv 
c0mnosed. Or, a~min, in analytical reasoning dynamic relations or 
nroce~sP.s are converted into static logical fonns in order that they 
rnav he clarified. In its positivistic form analytical thought is typic
allv reouctionistic. The stumbling-block for analytical reason is, 
arcorclinP.: to Sartre, irreducible novelty, the emergence of "the 
new" which cannot be explained in terms of known facts.4 Insofar 
as analvtical reason "quantifies itself" ( or is exoressed in quanti
tative form), it is analogous to the process of obiectification which 
Sartre believes is typical of the "practica} organism" in genP.ral. 
In this sense, it is incorporated into Sartre's thought as a "practica} 
moment of dialectical reason." Aside from attempting to accom
mooate his theory to the obvious value of analytic reason, Sartre 
suggests that analytical reasoning is a form-perhaps an ineluctable 
form--of praxis which is an expression of a stage of dialectical 
reasoning. 

In order to illustrate the plausibility of the (possible) existence 
of dialectical reasoning, Sartre does not describe the nature of such 
a mode of thinking as distinguishable from inductive or deductive 
reasoning, but, rather, he appeals to the nature of human experience 
in its actuality. That is, he tries to persuade us of the dialectical 

• !bid., p. 147. 
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nature of human praxis or the immanent dialectical form of the total
izing ( or synthesizing, unifying) activity of individual agents. While 
analytical thought is appropriate to an understanding of a mechanic
al order, to an understanding of phenomena conceived of as things 
or objects, dynamic or emergent socio-historical experience seems 
to have its own appropriate mode of oompréhension. This compre
hension ( which is reminiscent of DHthey's notion of Verstehen) in
volves an understanding of phenomena "from wi1!hin," from the 
interior perspective of lived-experience. The point of this emphasis 
is to indicate that in concrete reality "the dialectical method is not 
distinguishable from the dialectical movement.m This is, of course, 
a questionable notion insofar as it assumes that "a method" for the 
interpretation of a certain class of phenomena is, in sorne mysterious 
way, immanent in a "movement" in the concrete world. It is as if 
one were to say that the method of behaviorism is implicitly 'present' 
in the concrete behavior of individuals. 

The reality of the dialectical movement is. Sartre argues. at first 
a con~eauence of a multiplicity of concrete intentional unifications 
(totalizations) in the social world across a material realm. This 
movement is a "living logic of action" which is discovered preciselv 
in tl1e intellieibility of praxis (the paradigm of which is work). 
Di::tlectical social processes are created anew through intentional 
action and are expressed theoretically when they are discerned as 
transnarent to self-reflective agents. Dialectical reason is presum
ahlv manifested in the totalizing or synthesizing activities o{ indi
viduals seeking to realize their proiects in a socio-material field. 
The total dialectical process is not present to any one observer since 
no one stands outside the totalization en cours. Ostensibly, as the 
rationality of action, dialectical reason is itself nothing other than 
the consciousness of the dialectical process of action. Sartre has, in 
effect, so described praxis ( including the intentional activity of 
totalization) that it is necessarily imbued with a dialectical form. 

The immanent dialectical movement is described as a "singular
ized universal" ( corresponding to Hegel's notion of a "concrete 
universal"). It is singular insofar as it is manifested in particular 
circumstances, under particular conditions, and in the singular 
course of individual lives. It is universal in the sense that its par
ticular expressions give rise to principies and laws of intelligibility 
which can be applied to similar phenomena. Unfortunately, Sartre 

ó lbiJ., p. 132. 
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is unahle to produce any bona fide "laws" ( with the exception of 
his own so-called "law of totalization") whidh state dialectical rela
tionships even though his description of a social dialectic does in
elude a set of generalizations which would he useful for interpreting 
social phenomena. 

It is held that "dialectical honds" or relationships are produced 
by the "movement of dialectical reason." Although this sounds as: 
though Sartre is hypostasizing dialectical reason, this is not the 
case. For, he is concerned to argue that dialectical reason is im
manent in the synthesizing activity of social agents, in their intention
al social action. Thus, dialectical reason is a "movement" which 
pervades socio-material relations ( i. e., social relations across a 
material field) if we hut analyzed them in sufficient detail or in 
terms of their structures. In this sense, dialectical reason is never 
purely contemplative. Structures, relations and significations not 
accessihle to analytical reason must he revealed in order to suh
stantiate the claim that there is an intelligibility in the socio-historie
al world which is accessible to dialectical reason alone.6 If there is 
a dialectical reason ( or, more precisely, a dialectical rational pra· 
xis), then it is necessary that it define itself as the intelligihility of 
"irreducible novelty" insofar as it is such. Paraphrasing what he 
says about nothingness in Being and Nothingness, Sartre remarks 
that "the new comes to the world through man." That is, man creates 
novelty by means of concrete action, sustains this creation through 
the reorganization of practica! fields and brings it into being through 
the "universal technique" of thought. Noveltv is said to be im
mediately intelligible in man's productive activitv itself and is the 
essential characteristic of the dialectical reason which is, for Sartre, 
the unification of theory and practice ( or the ideal promulgated by 
the Marxists) . Insofar as thought is praxis or a moment of praxis, 
it is primarilv the grasp of the new. Dialectical reason, then, is 
immanent in the actions of ar4ents 'dia:lectiques who create a dialect
ical process in a practica! field and are subject to the dialectical 
relationships ( created by the projective action of others) impinging 
upon their existence in the socio-material world. 

The two basic forms of dialectical movements in social and 
historical existence which Sartre identifies are the "constituted 
dialectic" and the "constituting dialectic." The intelligibility of the 
former is hased upon our understanding of the latter. Both comprise 

6 !bid., p. 147. 
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a dialectical circularity which characterizes action in society. Thus, 
for example, a loosely structured assembly (series) of individuals 
can produce a group and a group can produce a series. Or, again, the 
individual constitutes an assembly 'through his practice and the group 
constitutes the individual as a social or historical agent. An entire 
totalizing movement will be comprised of tensions, oppositions and 
interactions which illustrate dialectical experience. In the process of 
the emergence of new social movements there can be discerned nu· 
merous relations sustained simultaneously by a constituting or deter
mining dialectic and by a constituted dialectic. Such is the abstract 
form of all significant social relationships. In general, then, dialect
ical reason may be defined as constituting and constituted reason ap
plied to practica! multiplicities. Sociological or historical totaliza
tions or synthetic progressions are characterized by a dialectical ten
sion of freedom and spontaneous }ree praxis and a submission to an 
encompassing totalizing process into which social agents enter insofar 
as they work to achieve an end in the socio-material realm of "ex
teriority." From the perspective of each dialectical agent his work 
involves an exteriorization ( or objectification) of the interior and a 
corresponding interiorization of the exterior. This is the essential 
feature of dialectical experience.~ Following in the wake of the 
purposive intentionalitv of the social agent in praxis is the overt ac
tion which is a material, dialectical process. That is, man acts in the 
world as a material agent or organic individual in order to attain 
his proiects. In work he transform matter into "worked uoon matter" 
and is; in this sense, a productive agent in a material field. But 
transformed matter rebounds upon man's free practice and limits or 
circumscribes his existence. This opposition is continually resolved 
and reborn in man's objectification of 'himself and his proiects in 
society. Dialectical experience is precisely this socio-material dia
lectical process. 

At one point in the Critique Sartre equates dialectical reason 
with the notion of compréhension he introduced in his Question de 
méthode. For, comprehension is described as the translucidity of 
praxis to itself. This form of understanding is a mode of thought 
which is appropriate only to les sciences humaines. It is the practica! 
agent's grasp of his action in the process of action itself. Sartre res
tricts comprehension to the intelligibility or rationality of praxis 
itself in order to avoid using it to refer to irrational intuition or sym-

7 /bid., p. 157. 
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pathetic understanding. All intentional actions of individuals or 
groups is accessible to comprehension. This follows from Sartre's 
earlier statement that comprehension provides the most viable access 
to a knowledge of purposeful human action. The dialectical relation
ship among human need, organic function and praxis is comprehen
sible beca use it is experienced dialectically. The fundamental ma
terial need of man reveals the most primitive dialectical character
istic of human existence insofar as it is a "negation of negation." 
That is, the experience of need "denounces itself" as a lack (man
que) in the interior of the human organism. Whereas in Being and 
Nothingness Sartre had held that the primary lack of human reality 
was consciousness, he now claims that the primordial lack which 
man experiences is organic need. This indicates a shift in his think
ing from a concern with abstract consciousness to a concern with the 
material and bodily existence of man in a socio-material world. T!he 
experience of need in relation to a material or social world is also 
dialectical. 

Building upon his previous descriptions, Sartre presents a so
cial phenomenology of serialities, groups and organizations which 
reveals the universality of dialectical movements in society and 
history. The condition for the possibility of dialectical reason, then, 
is the dialectical nature of man's critica! or selfconscious social ex
perience. Sartre's argument seems to ha ve the following form: if an 
interpretation of individual or group action ( and of the original 
dependent relationshin between man and the material world) mi a 
dialectical model is plausible, and if it is possible to grasn the com
plex recinrocitv of social relationships and show their intelli2:ihilitv, 
then dialectical reason is possible. Sartre is quite aware that he has 
not demonstrated the existence of something called dialectical reason. 
Rather, he has attempted to persuade us that it is only dialectical 
reason- immanent in intentional praxis-which can comprehend 
noveltv as novelty or follow the process of dépassement in the svn
thesizing acts of social agents. The synthesizing comprehension of a 
process involving the paradoxical exteriorization of the interior and 
the interiorization of the exterior is a paradigm of dialectical think
Íng. Although Sartre suggests that there is an identifiable distinction 
hetween analytical reasoning and dialectical reason as modes of 
thought, his attempts to show this distinction are unconvincing. Thus, 
it is not shown how our ability to understand opposin~ processes dif
fers in any significant waoy from abstract reasoning in general. The 
grasp of the paradoxical is as much the province of the logician or 

44 



the philosopher of mathematics as it is of the "dialectical thinker." 
What is shown in Sartre's analysis is that a dialectical incerpreUI
tion of social or historical processes does seem more appropriate to 
the nature of the phenomena described than a quantitative, analytical 
model. A.t no point in his discussion does Sartre clearly show that 
dialectical reason in its abstract expression differs from rational 
intuition or discursive reasoning in general. In point of fact, the 
very dialectical exposition of his own analysis of the "dialectic of 
praxis" is clearly accessible to analytical reason. 

If, as Sartre says, "the principie of dialectical evidence must be. 
the grasp of a praxis under way in light of its end,"8 he cannot in
dicate a significant distinction between dialectical reason and ana
lytical reason in terms of a mode or form of reasoning or thinking 
insofar as analytical reason is a form of praxis in Sartre's view. A.ll 
that Sartre actually managed to do is to suggest the heuristic value 
of a dialectical orientation toward social píhenomena which does not 
require a unique form of reasoning, but indicates a plausible way 
of construing the complex network of relations manifested in social 
existence. The most plausible feature of Sartre's lengthy descriptions 
of praxis is his account of the dialectical form or nature of human 
experience. A.part from an exceedingly self-reflective and self
conscious social agent's comprehension of all of the ramifications of, 
and constitutive features of, his praxis, the notion of dialectical re
ason seems to add nothing to our understanding of Sartre's descrip
tion of dialectical social processes. If Sartre's conception of com
préhension serves the purpose which dialectical reason ostensibly 
serves, why is it necessary for Sartre to engage in a speculative ex
ploration of the latter's possibility? Granted that there are "con
tradictions" in the social world ( or, more accurately, contradictory 
tensions), oppositions and conflicting projects, is it necessary that 
there be a specific form of "reason" which is uniquely suited for an 
understanding of such phenomena? Social and historical processes 
are complex and multidimensional, are characterized by conflicting 
movements, by contradictory tensions and a "reciprocity of perspec· 
tives." lt certainly can be granted that Gurvitch's and Sartre's notion 

· that social and historical processes are dialectical in form is persua
sive. lndeed, Sartre's Critique is a heroic attempt to persuade us of 
the dialectical form of human experience in the socio-historical 
world. But in the final analysis Sartre has not validated the notion 

8 !bid., p. l52n. 
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of dialectical reason in the sense of showing the condition for its 
possibility. What he seems to have done is to have fused the abs
tract and the concrete, the general and the particular in his account 
of praxis in order to illustrate his own understanding of what the 
unity of theory and practice would be like. The emphasis upon the 
primacy of practice, the description of human action as dialectical 
in form, are persuasive and are supported by convincing representa
tions of the reciproca! relation9hips between the individual and the 
socio-material world, the individual and others, the individual and 
groups and groups and counter-groups. One can admit that there 
may be a "plurality of dialectical movements," dialectical agents, 
a dialectical relationship between human need and the externa! 
materio-social world, a social dialectic manifested in numerous 
processes without assuming that there is a distinctive dialectical 
'reason' capable of understanding such complex processes. It is not 
dialectical reason which Sartre actually justifies, but, rather, "the 
dialectical structure of individual action" which he believes is the 
so le basis for a historical dialectic. 9 Des pite his intentions and his 
persuasive arguments, he has not adequately provided a transcen
dental justification of dialectical reason in the Critique. What he 
has presented is the viahility of a dialectical interpretation of indi
vidual praxis and social processes. The creation of "the new" 
through rational action is a real feature of human social existence 
even though it may be more due to the creativity, imagination and 
innovative powers of man than to a mysterious dialectical reason. 
The sociologist can penetrate, to sorne extent, the reciproca} rela
tions amongst individuals or groups without presupposing a special 
faculty of dialectical reason. 

Social phenomena 

In his Dialectique et Sociologie Georges Gurvitch said that Sar
tre was correct in holding that les sciences humaines ( especially 
sciology) are in need of "the dialectic," but that he is mista
ken in assuming that they must be founded upon a "precise phi
losophical doctrine. mo This question raises a point that goes to 
the heart of Sartre's enterprize in the Critique. That is, do we disc-

11 [bid., p. 279. 
10 

GEORGES GuRVITCH, Dialectique et Sociologie, Paris, 1962, p. 171. 
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over the nature of human existence by virtue of the application of 
the dialectical method of interpretation to the phenomena of the 
human sciences or must we develop a philosophical anthropology 
which will illuminate the subject-matter of the "human sciences,? 
This question points back to a central concern of the philosophy of 
Dilthey, a concern with the creation of an anthro polo gis che M ethode 
which would elucidate the relationship between man's lived-experi
ence and the socio-cultural and historical world. Sartre shares with 
Dilthey a concern with a practica! empiricism, an orientation to
wards concrete phenomena which has led him to seek an integration 
of philosophy, sociology and history under the guidance of a search 
for a philosophical anthropology. It is this project and not his sym
pathies with Marxism which pervades the dialectical explorations of 
the Critique de la raison dialectique. As Sartre expresses it in Ques
tion de méthode, 

In choosing as the object of our study, within the ontological 
sphere, that privileged existent which is man. . . it is evident 
that existentialism poses to itself the question of its fundamen
tal relations with those disciplines which are grouped under 
the general heading of anthropology. And- although its field 
of application is theoretically larger- existentialism is anthro
pology too insofar as anthropology seeks to give itself a founda
tion .... anthropology . . . implicitly demands to know what is 
the being of human reality.11 

Sartre's analysis of dialectical praxis as a form of practica! 
reasoning is an attempt to contribute to an understanding of the 
existential situation of man in a social and historical milieu. That is, 
man's comprehension of himself as a social or historical agent. But 
throughout his description of man's dynamic "situation" in a social 
world he presupposes the dialectical form of social existence and 
convincingly shows the amenability of social processes to dialectical 
interpretation. It is his description of the dialectical nature of 'critic
a!' ( self-reflective, self-conscious) social experience which has heu
ristic value and not the "dialectical reason" which is ostensibly ope· 
rative in human praxis. That it is Sartre's description of an empiric
al social dialectic ( elements of which are necessarily expressed in 
abstract terms) which is the viable contribution to a general anthro
pology is indicated by the absence of any statement of dialectical 

11 J. P . SARTRE, op. cit., p. 104. 
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principies or laws ( again, with the exception of the so-called 'law' 
of totalization). Sartre's emphasis u pon_ concrete descriptions and 
nominalistic classifications seems to preclude a formulation of dia
lectical principies. He does nót succeed in describing what he be
lieves is a unique form of dialectical reasoning because he is pri
marily concerned with an immanent dialectical movement in society 
and in history which can be understood "from within" or as it is 
"lived" by historical individuals. Of course, even this account of 
social existence involves the assumption of an ideal type of rational, 
self-conscious social agent which is clearly a theoretical fiction. Even 
though such idealization is common in sociological theory, in Sar
tre's hands it seems to undermine his attempt to remain faithful to 
actual social processes. At any rate, despite his inability to describe 
a distinctive form of dialectical reason which is presumably opera
tive in individual and collective action, his descriptions of the com
plex relationships among individuals and within groups are real 
contributions to a dialectical sociology. 

The account of the dialectic of praxis in the Critique is opposed 
to the notion that the dialectic is reducible to the general laws of 
natural history or of social history. Engels' concept of a "dialectics 
of nature" is described as an unjustified metaphysical hypothesis 
which has tended to support a "dogmatic dialectic" which has come 
to domínate Marxist thought. Although Sartre admits that it is logic
ally possible that physico-chemical processes may "express a dia· 
lectical reason," he tends to say that dialectical relations are im
manent only in the humanized world of socio-material existence. The 
description of the social world implies not only an intentional cons
ciousness of that world (or its objects), but an interchange or inter
action between man as an organic being and the socio-material re
ality he acts upon. Sartre's social theory is concerned with a de
scription of social phenomena as they appear to consciousness in
sofar as they are apprehended in the lived experience of social act
ors. Man, as a social agent, "inscribes'~ his being on the socio-ma
terial world in which he acts-even the matter he encounters is pri· 
marily "worked upon matter" or matter affected by human puT¡loses. 

The most fundamental dialectical relationship between man and 
the world is revealed in besoin or need. Even in this need-state the 
individual is able to relate himself to exteriority by virtue of his 
free consciousness. Man, as consciousness, is always other than the 
material world in which he finds himself. A material realm in
dependent of the significations and objectifications of man is never 
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encountered. The empirical dialectic between man and the materio· 
social world is mediated by the "lived-body" or what may be de
scribed as the consciousness-body of man. Since social phenomena 
are necessarily affected by human praxis, they are never encount· 
ered as purely objective phenomena. The practical field of "instru
mental possibilities" in which social agents act is constituted by 
intentional projects and the "rationality of praxis." 

As Gilbert Varet pointed out in his analysis of Sartre's earlier 
phenomenological ontology, the "reflective mevhod" of Being arul 
Nothingness is presented in an entirely dialectical form and the 
entire phenomenology is carried forward by a movement of progres
sive synthesis.12 In addition, Sartre's phenomenological method re· 
veals a movement construed in terms of "the rhythm of a continuous 
antithesis between the relation of exteriority and of interiority." 
These relationships are precisely those disclosed in the phenomenolo
gy of the dialectic of social existence. The interiorization of the ex
terior and the exteriorization of the interior-the dialectic of the 
subjective and the objective-which is described as paradigmatic 
of critica! social experience is an amplification of relations previo
usly described in Being and Nothingness. In this sense, there is a 
continuity between Sartre's phenomenological ontology and his dia· 
lectical ontology of the socio-historical world. It is his own phenome
nological ontology in association with dialectical sociology ( espe
cially that of Georges Gurvitch) which shapes Sartre's basic under
standing of the nature of social phenomena. 

In What is Literature? Sartre had said that the human enterprize 
is characterized by the polarities of success and failure. What was 
needed for an understanding of history-which is neither wholly 
subjective nor wholly objective-was a kind of anti-dialectic which 
is itself dialectic.18 Although he will separate the dialectic from the 
opposing 'anti-dialectic' in the Critique, Sartre tried to develop a 
social theory which would encompass the subjective anJ the object· 
ive features of human existence. In his prefatory essay "Marxism 
and Existentialism" he had said that one of the aims of existential
ism was to discover "concrete syntheses ... within a moving dialect
ical totalization which is nothing else but history.m4 Such a moving 
synthesis would presumably incorporate the dialectic of individual 

12 GILBERT VARET, L'Ontologie de Sartre, Paris, 1948, pp. 158-159. 
18 J. P. SARTRE, "Qu'est-ce que la littérature ?", Situations ll, Paris, 

1947, p. 86. 
14 CRD, p. 29. 
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and group practice he atternpts to describe. In actuality, the Critique 
only points to the universal totalization of history'. For the most 
part, attention is given to the description of social processes ( with 
sorne historical illustrations of the interpenetration of social pro
cesses and history) which include both a practica} knowledge of 
things in concrete social situations where there is an interplay of 
objective factors and the subjective perspective which is a "moment 
in the objective process" in which there is an "interiorization of the 
exterior.ms The actual procedure in the Critique is a method en- · 
compassing objective descriptions of actual and hypothetical social 
relations which emerge out of individual action, as well as a project
ive orientation which is similar to the phenomenology of the world 
for consciousness in Being and Nothingness. Social situations (like 
situation in general) are characterized by the interaction of the 
subjective and the objective in coordination with a notion of an 
immanent dialectical movement in social processes. The objective 
features of the social milieu ultimately refer back to a "lived real
ity" which is capable of grasping the intelligibility of its action as it 
takes place. The only freedom with which Sartre is now concerned is 
"concrete freedom" or freedom in situation: the spontaneous free 
praxis of individuals has replaced the abstract freedom of conscious
ness or the "for itself." 

The social phenomena most commonly encountered in daily 
existence are described .by Sartre as "collective objects" ( or "total
ities") which are given in their concrete materiality. These totalities 
are the common objects of daily experience--the newspaper I read, 
the office in which I work, the money used to purchase food, etc.
the "reality" of which is both contextua} and referential. These "de
totalized totalities" have a meaning and value which is socially and 
culturally determined. Social fields are "alre~dy constituted" by a 
host of significatiOJ).S which are cultural objects for members of a 
society. Man comes to understand himself as a social being in terms 
of his relationships to others and to the totalities encountered in 
social fields. In critical experience there is a grasping of the intel
ligibility of a social field and one's action in it. 

In his description of the dialectic of praxis Sartre presents a high
ly idealized portrait of an unusually self-conscious social agent. To 
my mind, this model is derived from his earlier conception of an 
ideal worker, despite the fact that he denies that he is writing solely 

15 Ibúl., p. 3ln. 
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from the perspective of working class individuals. What is said about 
the worker in "Materialism and Revolution" is entirely consistent 
with his depiction of the man of praxis in the Critique. For, he had 
said that ! • l ¡ ! ¡ 

what [a worker] becomes aware of, in the course of action it· 
self, is that he surpasses the present state of matter by a precise 
plan of disposing it in such and such a way; and since this plan 
is nothing but the arrangement of means in view of ends, he 
succeeds in fact in redisposing it as he has wished.16 

This model of a self-conscious, somewhat philosophical "work
er" is one which dominates the pages of the Critique. Concrete action 
is depicted along the lines of the behavior of the man of action even 
though there are occasional references to perceptual experiences of 
social phenomena which could be had by any individual. Sartre 
echoes his characterization of the "worker" who surpasses and 
transforms the materio-social world when he asserts that 

Man defines himself by his project. This material being per
petually goes beyond the condition which is made for him; he 
reveals and determines his situation by transcending it in order 
to objectify himself-by work, action, gesture.17 

A social agent is described as a "material being" because action 
necessarily involves objectification in the material world. This mo· 
del of a social agent engaged in surpassing the inertial social or 
material phenomena in the world indicates that Sartre's picture of 
social reality is not a purely descriptive sociology. His character
ization of social agents as engaged in rational, self-conscious action 
is not quite convincing. It accounts for the one-dimensional form of 
his sociological descriptions, the sense that all social action has a 
revolutionary or quasi-revolutionary form. Obviously, Sartre's so
cial thought is dominated by a conflict paradigm of social relations 
which tends to minimize cooperative social behavior, as well as nor
mal, non-dramatic social life. There is a strong prescriptive com
ponent in Sartre's sociology which leads him to describe those social 
phenomena which reveal efforts to overcome social or political states-

16 J. P . SARTRE, "Matérialisme et révolution," Situations l/1, París, 1949, 
p. 204. 

17 CRD, p. 95. 
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of-affairs which are construed as repugnant. Although this is not true 
of all of his comments about social phenomena, it is clearly a theme 
of the Critique. 

In his analysis of the encounter with social phenomena Sartre 
has not changed his mind about the basic form of man's concrete 
relations to others orto objects in the world since Being and Nothing
ness. For, he had described beings-in-themselves as brute obstacles 
to be overcome by man's concrete free action and he had described 
others as alienating realities encountered in a threatening world. 
The significant shift of emphasis in Sartre's thought is from a con
cern with the world for an isolated consciousness to thé situating of 
man as a bodily ( or material) being in social fields and in a quanti
tative world of exteriority. To be sure, this emphasis is already 
implicit in the phenomenological description of man in concrete 
situation in Being and Nothingness. 

Given the residual presence of his ·phenomenological ontology in 
his social thought, it may be said that Sartre conceives of social facts 
in such a way as to make them coincide with his ontological schema. 
Thus, for example, in seeking to show how his own philosophy of 
human reality is consistent with Marxism, he remarks that 

Existentialism, too, wants to situate man in his class and in the 
conflicts which oppose him to other classes, starting with the 
mode and the relations of production. But it can approach this 
"situation" in terms of existence . .. it wants to reintroduce the 
unsurpassable singularity of the human adventure.18 

Man's comprehension of the social fields in which he acts is deter· 
mined by his existence in reference to his projects and his synthetic 
acts of totalization. Social phenomena are created and sustained by 
praxis and are transformed by this action. By a process of "transub
stantiation" human projects take on the characteristics of things 
without becoming things as such. In work, man, in a sense, becomes 
a "thing" or object and transforms material phenomena acted upon 
into humanized objects. Whatever man acts upon or whatever oh· 
stacle he attempts to "surpass" is thereby a social phenomenon. For 
Sartre, the priority of prqxis is intimately associated with tlhe prior
ity of social existence. This general conception of man's existence 
in the social world is reminiscent of Marx's view that man is both a 
product of, and a creator of, society. As Marx expressed it, 

18 /bid., p. 108. 
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The individual is the social being. The manifestation of his life 
-even when it does not appear directly in the forro of a com
munal manifestation, accomplished in association with other 
men-is ... a manifestation and affirmation of social life . ... 
Though roan is a unique individual-and it is just his particu
larity which makes him ... a really irulividual communal 
being-he is equally ... the ideal whole, the subjective existence 
of society as thought and experienced.19 

Returning to a consideration of man's "original" relation to the. 
world, it is quite clear that the description of the initiation of action 
in terms of the interiorization of an exterior negation {e. g., need) 
is not a description of an "empirical discovery," but is actually a 
reappearance of Sartre's earlier assumption that "action necessarily 
implies as its condition the recognition of. .. an objective lack or, 
again, of a negativity.'no What Sartre is arguing is that action re
quires the "interiorization" of a material lack (e. g., in scarcity) 
which one then seeks to "negate" or overcome. Basically, he is mak
ing the same point that Aristotle made: that is, that action is initiated 
by desire. No doubt he is correct in holding that the primary needs of 
roan reveal a deperulency upon the externa! world. But this does not 
indicate a "primary contradiction" of the organic and the inorgan
ic.21 If it reveals anything, it is simply man's causal dependence 
upon the natural world for his survival. The primary relationship 
between an individual incapable of satisfying basic needs (e. ~·· an 
infant) and others is one of complete dependence. The negation of 
the most primitive negation experienced bv roan is accomplished by 
other human beings who already exist and function in a society. In 
order for roan to develop, he must undergo a dependent relationship 
to organic and not only inorganic beings. Although Sartre concedes 
that the relation between a man-in-need and the inorganic environ
ment is an abstraction in the sense that it is human relations which 
mediate a material field, a significant insight relevant to his argu
ment is obscured. 

It is obvious that the basic need-states of individuals ref!nire a 
social context for their satisfaction. %e ("]enendence of the neonate 
on others for the satisfaction of basic needs is the primit.ive social 

19 KARL MARX, Ecorwmic and Philosophical Manuscripts of 1844, trans. 
M. M!LLIGAN, New York, 1964, p. 130. 

20 J. P . SARTRE, L'ttre et le néant, Paris, 1943, p. 508. 
21 CRD, p. 166. 
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experience of man even if it occurs prior to the development of a 
sense of the I. The individual can develop as human in a human 
community in an original dependent relation to others. It has been 
suggested that the child originally participates in the unity of a "we 
experience" which is the prima,ry form of contact with fellowmen.2l! 
Sartre avers that at a moment of "the dialectic" relations between 
men are conditioned by the inhuman or the inorganic. Despite the 
validity of this claim, it is also the case that simultaneous with this 
relation is the individual's passive dependence upon others. What 
this means, in Sartre's terms, is that the basic needs of man are not 
'negated' by an individual's actions, but by a social bond of pas
sivity. The primordial point of departure for man's social existence 
is not praxis, but passivus. An already constituted human world must 
be present in order for an individual to develop a capacitv for ac
tion. Man, as an organic being, is not related to a material world 
by means of a "totalization" of a field of praxis: rather, his most 
immediate relationship to a socio-material world is characterized 
by passive dependence. In Sartre's terms, a man-in-need who is 
dependent uoon a natural environment as well as on a social world 
resembles a "passive totality." It is bv means of a process of nhvsic
al, emotional, intellectual and social develooment that the individual 
becomes capahle of surpassing his previo~s condition, as well as 
the inertia of the materio-social world. If Sartre seriously desires to 
provide an empirically rooted account of the "dialectic of social 
existence," then he cannot forego an analysis of the difficult process 
of individual development ( or maturation) prior to the emergence 
of a full capacity for rational, intentional praxis. To be sure, he does 
mention that the "surpassing of one's own oast is a long and diHicuJt 
process.ms Given that he illustrates his discussion of the develon
ment of life in "spirals" by references to the Hfe of F1aubert. we mav 
turn to his recent work-L'ldiot de la .famille; Gustave Flaubert, 
1821-1857-for a phenomenological description of the dialectic of 
the life of an individual. In this study Sartre is concerned to reveal 
the complete intelligihilitv of the development of an inoivioual life. 
In his prefatory essay, ''The Progressive-Regressive Methofl," he 
anticinated this existential, psychoanalytical and dialectical elucida
tion of individual development. In addition, he was inchoately awue 

2ll Cf. S. STRASSER. The Idea of Dialogal Phenomenology, Pittsburgh, 
1969, Chapter Four, "The Growth of Awareness." 

28 CRD, p. 71. 
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that the analysis of the origination of praxis did point back to prior 
conditions of existence. In this regard, he remarks that 

The given which we surpass at every instant by the simple fact 
of living it, is not restricted to the material conditions of our 
existence ; we must include in it. . . our own childhood. What 
was once both a vague comprehension of our class, of our social 
conditioning by way of the family group, and a blind going be
yond, an awkward effort to wrench ourselves away from all 
this, at last ends up inscribed in us in the form of character.24 

It is not only our productive capacity which shapes our under
standing of ourselves as social agents, but our own psycholo~?;ical in
dividuality as well. The realization of existential projects in the 
world is expressed in a dialectic of praxis which involves a proiect
ion of ourselves in an exterior world of socio-material forces. The 
man of praxis is subiect to the efficacy of social facts, as well as 
being the creator of new social facts. Sartre conceives of social facts 
as things (as Durkheim did) and (as Weber did) notas thin~s. He 
adopts the paradoxical view that social facts are things in the sense 
that aii things-directly or indirectly-are social facts. The reason 
why he adopts such an orientation towards the facticity of social 
phenomena -is his insistence that "things are human in the exact 
me asure in which m en are things. "2~ The social field as the locus of 
the interaction of the subiective and the obiective, the dynamic and 
the inert, the organic and the inorganic, is comprised of "things" 
whioh are subject to quantative analysis, but which are transformed 
into social phenomena through the action of man. There are "things" 
or "material obiects" with significance only insofar as there is man. 
Since a social field is comprised of "collective objects," things or 
material obiects as well as of social relations, the social fads that 
occur in su~h a field are "things" subject to causal arul dialectical 
processes. On the other hand, human projects, "the teleologv of 
human action," and human significations imbue "things" with a 
sociallv determined meaning. The material world is humanized 
through the thought, experience and action of man. And, conversely, 
man objectifies his being in social action in a material world. 

Insofar as social facts occur in the quantitative realm of exterior
ity, they are things ( or may be construed as things). But insofar as 

24 !bid., p. 68. 
26 !bid., pp. 246-247. 
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man acts upon, or works upon, matter, it is encompassed in a social 
world in which human significations are ascribed to it. Praxis, as 
Sartre puts it, converts matter into an instrument for human ends 
and encompasses inorganic entities in a totalizing proiect. We have a 
compréhension of social facts or social phenomena insofar as they 
are "inscribed" with the significations of past praxis, are accessible 
in lived-experience and are elements in a totalization in process. 
Although Sartre does say that sorne social phenomena ("automa
tions") may escape our understanding insofar as we encounter an 
"anti-clialectical" limit, his aecount of social processes is shot 
throu~rh with the assumption of their intellie;ibilitv. Even his notion 
of the "constituting dialectic" .being transformed into an antidia
lectic or a "dialectic of passivity" does not indicate a phenomenon 
which eludes our understanding. For, the antidialectic is the result 
of "a praxis returning; against itself" which possesses its own kind 
of intelligibility which we can discover.26 .Tust as Sartre assumes that 
human conduct is, in principie, intelligible so, too, does he assume 
that social phenomena are, for the most part, entirely intelligible. 

Seen from the standpoint of the intentionality of praxis, the anti
dialectic is the rebound of man's activity back upon himself. In 
effect, it results in a counter-finality which undermines nrevious in
tentions-e. g., the Chinese deforestation program which generated 
flooding, the industrial waste which causes a dangerous pollution of 
the environment, etc. Such contingent counterfinalities are social 
phenomena which seem to be immanent counterdialectical processes 
which ought to he icluded in what Sartre calls the "dialectical cir
cle." Eve,rything which is "antidialectical" works against the original 
ends of groups or individuals. In this sense, institutions whidh, in 
maturity, tend to undennine the original purpose for which they 
were established are "antidialectical" entities. The general concept
ion of antidialectical social phenomena seems to be derived from 
Marx's lament about the objective social relations which emerge out 
of the actual process of human life and become "forces" which ac
quire power over men. Indeed, the locus classicus for the notion of 
counterfinalities seems to be the description in The German !deolo-
gy of · 

This crystallization of social actlvlty ... this consolidation of 
what we ourselves produce into an objective power above us, ---

26 /bid., p. 154. 
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growing out of control, thwa·rting our expectations, bringing to 
naught our calculations, is one of the chief factors in historical 
development up till now.21 

Marx . describes these counterintentional social processes as exem
plifications of alienation. And Sartre, too, sees alienation no longer 
as a purely ontological trait of man as such, but as having its root 
cause in social reality. He amplifies the scope of alienation by point
ing to its appearance in institutions, serial social relations, in count
erfinalities, in all of the manifestations of antidialectical forces. One 
of the outcomes of Sartre's elaborate description of social processes 
is the paradoxical view that it is the free projective praxis of men 
which creates the material and social forces that undermine, circum
scribe or negate human freedom. 

There is an aspect of Sartre's conception of the experience of 
social fields which indicates yet another point of continuity between 
BeinC( and NothinC(ness and the Critique. That is, the notion that the 
practica! fields unified by the totalizing acts of individuals or groups 
comprise a social space which is hodological. Borrowing Lewin's 
terminology, Sartre assumes that the life-space in which man acts as 
a social agent is comprised of an assembly of attracting or repelling 
vectors which are directed towards or away from certain ohjects. 
Lived-space is a psychological field in which one sees a situational 
totality. The practica! knowledge of a situation presupposes an 

· orientation in hodological space which illuminates "concrete total
ities." Individual action unifies practica! or social fields and reveals 
the fields as comprised of hodological space.28 The "synthetic con
duct" of individuals involves a unification of a field of lived-snace 
in which there are movements towards objects or away from them. 
In relation to projected goals, objects in social space are seen as 
instrumentalities for achieving ends or as obstacles to be surpassed. 
Objects encountered in social experience are significations which 
are illuminated by the action of others or our own action (in contrast 
to the view in Being and Nothingness that the significations in con
crete situations are illuminated by "consciousness") in a social 
space construed as the real space in which men act. This general 
conception of social phenomena being encountered in hodological 

27 KARL MARX and F. ENGELS, The German [deology, ed. R. Pascal, New 
York, 1939, pp. 22-24. 

28 CRD, p. 97. 
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space is one that is directly derived from his earlier phenomeno
logical ontology. 

The "dialectic" of individual practice in a socio-material world 
is something which necessarily involves sorne relationship to others 
in a social field. The primary form of such a relationslhip is "dy
adic." The amplification of these relationships indicates a series of 
relations amongst "thirds." When a person is objectively designated 
by individuals as "the other" (as one who belongs to another class, 
another profession, another group, etc.), this designation is interna}. 
ized. That is, one places oneself in an objective milieu in which two 
other persons may realize their mutual dependence outside oneself.29 

Whether one is actively engaged in realizing a project or is merely a 
spectator of the conduct (in Sartre's illustration, a summer visitor 
( estivant) observing the work of two other men who are separated 
by a wall) of others, one is involved directly or indirectly in a social 
field in which these are related "lines" of praxis. Each individual 
is a center of an alternative orientation towards the objective world. 
Reciproca! and triadic relations are, for Sartre, the basis for all so· 
cial relations. A complete, coordinated reciprocity between men 
would be possible only in an ideal society. Despite the fact that 
Sartre holds that social existence is characterized by positive or 
negative reciprocity, his descriptions of relations between inrlividuals 
are, for the most part, suffused with antagonistic relations. Althou~h 
scarcity is said to be the basis for antagonism amongst men, Sartre's 
conception of individual projected totalization practically entails a 
conflict of ínterests amongst social agents. This is clear in his view 
that cooperative reciprocity requires either that a person sees the 
other as a means to the realization of a project or sees him as the 
creator of a proiect for which oneself is a: means. The unity of the 
reciprocity of two individuals requires the mediation of a "third 
man." The extended relations amongst a sequence of social agents 
( each of which may be a 'third' for others) reveals a "lived reci
procity" which is the basic component of social existence. As in 
Beinr4 and Nothingness, the third individual is the origin of the 
constitution of small or large groups. A system of third men becomes 
a horizontal or a vertical series of social relations. Although there 
may be reciproca! relations 3Jl10ngst a sequence of third men, there 
is ostensibly no reciproca! relation between the third man and a pair 
of others. In terms of the complex dialectical network of social re
lations the exclusion of this kind of relationship seems arbitrary. 

zg [bid., p. 184. 
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Presumably, the third man observer changes the reciprocity bet
ween one individual and another insofar as the end of their rhythm 
of activity is now (in a work situation) related to their performances 
by a third man. This seems to obscure the well-known sociological 
observation that the presence of observers typically produces a posi· 
tive response in terms of productive activity. This certainly seems to 
imply a reciproca! relationship between a third ( an observer) and 
others. The general principie that social reality is an "indefinite 
multiplicity of reciprocities" seems to include the notion that the 
third man (though a mediator) is himself in reciproca! relation to 
others (e. g., a dyad) in a social milieu. If, as 'Sartre maintains, the 
sociological observer is himself an element in tihe social process he 
is observing, then why is it not the case that reciprocal relations bet· 
ween a "third" and a pair of individuals would not be possible? It 
is clear, at any rate, that it is the 'dynamic system of mediated reci
procities which is the basis for the emergence of loosely structured 
assemblies. 

Sartre describes the microsociological interactions with social 
fields as dialectical processes by which manis mediated bv material 
things in the same measure in whidh things are mediated throue;h 
men. This gives us an overview of Sartre9s conception oí the being 
oí social phenomena: proceeaing from an individual's relationsbip 
to an exterior material field ( or a social practico-inert which is a 
kind oí "thing"), we 'discover reciproca! relations to others across 
a material field or bv virtue of médiating third men; proceeding 
from individual ( dvadic, triadic or collective) praxis we discover a 
practico-material íield. Although the true social reality is "the sin· 
guiar man in the social field," this reality acts within a complex net· 
work of human relations and material forces . Although the free 
action of individuals is presumablv the foundation of sociallv sig
nificant action, once man acts in the world of exteriority he makes 
himself, as it were into a "quasi-object" in order to be etfective. 
Without the objectification of human energy, projects would remain 
imaginary phenomena. Empha:sizing this aspect of Sartre

9
s descrip

tion of social existence, one can see that there is a stage oí material
ization in social action which naturally leads him to describe social 
phenomena as 'things.' In the movement from individual action to 
organized action, we may say that social r:;henomena take on an 
inorganic form in the sense that all exteriority has a quan#t!Jti1 
nature. Sartre is careful to note that this process is dialectical in 
form. For "each element fin a milieu] is linked to the other ele· 
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ments, but it is linked from its place in the series and through its 
escaping liason with all intermediate elements."30 The social action 
of an individual involves him, then, in a complex network of socio
material relations in which there are constraints and exigencies 
which comprise la réalité constante of social existence. 

The dynamic reality of society is comorised of inert matter, inert 
social entities ( practico-inert fields) , individual and collective nra
xis. dual and triadic reciprocieties, and a host of mediating relations. 
All social ohenomena are "humanized" insofar as they are acted 
upon, worked upon, lived from within or are instruments for the 
attainment of proiects. Again, a social world is an interminP"lin.<r of 
the sub1ective and the objective, exteriority and interioritv. the inert 
and the dynamic, the inor~anic and the organic. The tensions in social 
existence, in Sartre's account, are manifested in the dialectical re
lationshios between suhectivitv and obiectivitv or the dual movement 
in which the interior is exteriorized . and the exterior interiori7e0. 

In a srict sense, Sartre does not consistentlv hold that "there are 
onlv men and real relations between men in societv:"S'l for. as we 
ha ve seen, social realitv is comnrised of encounters wit'h inertia 1 
entities in terms of man's ravport a la Natnre, with ouasi-inonzanic 
social nhenomena (the nractico-inert). with nractical tnta1ities (ins
truments or cultural obiects) and with a varietv of nhst:u·les. 'ff,e 
meaning or si!mificance nf social nhenomena is constitnted bv 
the intentional. synthesizino; activity of individuals. Desoite the occa
sional suggestion of a monistic materialistic conception of man's 
situation in the world, Sartre retains the basic notion that man hu
manizes what he acts upon and transforms the exterior world through 
his projects, actions, totalizations and valuations. Social phenomena 
have no intrinsic significance insofar as their meaning is referential 
to the goals and purposes of individuals or social groups. The dif
ference between the earlier Sartrean picture of man in the world and 
the later one is that he had previously stressed llhe being of man as 
an isolated consciousness ("for itself") which "illuminates" the 
factual world and he now seems to say that the insurpassable di
mension of human life is found in socio-historical existence. In 
addition, the previous abstract conception of matter as the "in-itself" 
is now replaced by a conception of determínate objects having sig
nificance in a social and historical context. 

30 lbúl., pp. 327-328·. 
8'1 lbúl., p. 55. 
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The practica! world of social action may not have the translucent 
intelligibility which Sartre tends to ascribe to it, but his descriptions 
óf the various stages of dialectical processes in social dynamics art 
often plausible depictions of the complex structure of social exisence. 
However, the irrational conting~ncies of social life, the stochastic 
phenomena which undermine social planning or social engineering 
receive insufficient r~ognition. Even antidialectical social forces or 
counterfinalities are dealt with as phenomena which are quite intel
ligible. In terms of his emphasis upon the rational teleology of in
dividual or group praxis, the assumption of our capacity to penetrate 
the most complex social phenomena, Sartre presents what is pre
dominantly a rationalistic dialectical sociology. 

Since Sartre is concerned with man "in situation" in the Critique, 
it is not surprising to discover that man's existence in a spatio-tem· 
poral practica! field is conceived of as that of a "material reality" 
or "organic being" which ascribes human functions and significa
tions to material objects.32 The individual or the group engaged in 
realizing projects through action attempts to surpass the passive 
unity of objects which determine the material circumstances in which 
man finds himself. This general conception does not entail the adop
tion of a new ontology (e. g., that of materialism) wl.hich is alien to 
the earlier phenomenological ontology of Sartre. Rather, it involves 
the incorporation ( with sorne modifications and shifts of emphasis) 
of that ontology into a theory of social reality. The concrete freedom 
of man in situation has consistently involved organic "being-in-the· 
world" insofar as the concrete and contingent existence of man in 
the midst of the world is manifested through the bodily facticity of 
the individual in relation to what Sartre had described (in Being 
and Nothingness) as "an indefinite multiplicity of reciproca! rela
tions." Man's engagement in the world of social action reveals the 
coextensivity of his body with the world. The body is a "center of 
reference" which situates an individual in a world comprised of a 
multiplicity of instrumental complexes or "practica! totalities." All 
that Sartre has done is to have incorporated the following aspects of 
his phenomenology into a social theory: factical or bodily existence, 
being-in-the-world-in-the presence-of-others, concrete relations with 
others, the conception of the "third man" mediator and situational 
freedom. The phenomenological description of a social dialectic is 
pervaded by the ontological conceptions of Being and Nothingness. 

sa lbid., p. 248. 
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The latter are synthesized with a dialectical orientation toward so
cial processes which is similar to that of a dialectical soci01logy 
which sought to preserve the reality of human freedom in the midst 
of a variety of emergent social micro-determinisms and partial de
terminations. And, as we have seen, the nature of social phenomena 
is disclosed not by the powers of a "dialectical reason," but by virtue 
of a dialectical interpretation of such phenomena which relies upon 
many of Sartre's earlier ontological determinations. 
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